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While driving down any highway in America is not uncommon to see bumper stickers 

with the following warning: “In case of rapture this car will be unmanned!” Prior to taking tests 

in seminary and Bible college classrooms, it is also common to hear someone jokingly say they 

hope the rapture occurs before the examination begins.  It is also typical to hear many preachers 

in America to invite people to walk the aisle for salvation if they don’t want to be “left behind.”  

These scenarios reflect the thriving influence of a popular brand of eschatology called 

Pretribulational Dispensationalism, a theological tradition that divides history into time periods 

called dispensations, that sees a vast chasm between Israel and the Church, that interprets 

Scripture in a literalistic fashion, and that believes the Church will be taken away before the 

tribulation. 

 In A Case for Historic Premillennialism: An Alternative to “Left Behind” Eschatology, 

Craig Blomberg and numerous other scholars attempt to decipher what historical and biblical 

Premillennialism actually looks like, world news and Nostradaman prophetic predictions aside.  

The authors describe historic Premillennialism as the “conviction that Christ will return at the 

end of human history as we know it, prior to the long period of time, depicted in Revelation 

20:1-7 as a thousand years, in which he reigns on earth, creating a golden era of peace and 

happiness for all believers along at the time of his return along with all believers of past eras who 

are resurrected and glorified at this time” (Xii).  It is called “Historic” because this view was the 

dominant millennial view for the first four centuries of Church history (xii).  It is identified as 



Premillennial because it views the Parousia as logically prior to the millennium. 

 In chapter one, Timothy P. Weber examines the history of Dispensational 

Premillennialism to gauge its historical veracity as an eschatological tradition.  It is a good place 

to begin, because many adherents to this system have no knowledge of its origins.  Weber 

thoroughly and holistically charts the rise and formulation of this system that he labels “flawed.”  

He describes the origins of Dispensationalism within the Seventh Day Adventist movement, and 

outlines its subsequent propagation and popularity due to people such as John Nelson Darby and 

C. I. Scofield, and due to its dissemination through Bible conferences and Bible colleges.  

 In chapters two and three, Richard S. Hess and Helene Dallaire elucidate Jewish 

perspectives on the millennium and the afterlife.  Hess traces millennial thought within the Old 

Testament, and Dallaire examines Judaic concepts and beliefs about the afterlife during the Old 

Testament, intertestamental, and rabbinic ages.  They conclude that there is no consistent, 

systematic Jewish view of the afterlife, nor of the resurrection or the messianic age, that beliefs 

changed “from author to author and from century to century” (60). 

 Craig Blomberg helps laypeople in the Church by concisely and clearly summarizing the 

core of Premillennial eschatology as it appears in the New Testament.  He argues that the New 

Testament’s usage of thilipis [tribulation] reveals that the “great tribulation” is the time 

inaugurated by the “destruction of Jerusalem, the burning of the city, and the razing of the temple 

by the Romans in AD 70 . . . that continues until the Second Coming” (73, 74).  Blomberg 

eloquently answers some of the problems posed by dispensationalists about Historic 

Premillennialism and the post-rapture position.  Don J. Payne’s chapter logically follows 

Blomberg’s article and discloses how Historic Premillenialists such as Blomberg use Scripture, 

tradition, reason, and experience to arrive their position. 



 In chapter five, Donald Fairbairn uses various sources from early Christianity to confirm 

that Premillennialism was the dominant eschatology among the Church Fathers.  Why then, he 

asks, did Amillennialism displace it, and, until recently, reign as the Church’s prevailing view of 

eschatology? Fairbairn’s explanation of Premillennialism’s rejection by Origen and Augustine 

helps the reader have confidence in the minority view of the millennium within Church history. 

Origen’s allegorical hermeneutics and Augustine’s reaction to eschatological sensationalism 

nailed the coffin shut on early Premillennialism.  

 The final two chapters turn from the past to address contemporary issues.  Sung Wook 

Chung’s “Toward the Reformed and Covenantal Theology of Premillennialism” identifies two 

blemishes within Reformed covenantal theology: 1) it does not take into account the “kingdom 

dimension of God’s work within history” (134), and 2) its emphasis on the soteriological 

dimension of the covenant of grace leads to an over-spiritualizing of certain texts associated with 

earthly blessings of land and kingship found within Scripture.  Chung’s solution to these 

problems along with viewing Premillennial eschatology through the lenses of the covenant 

paradigm may prove beneficial in winning over reformed thinkers who are attracted to Historic 

Premillennialism.  Oscar A. Campos’ “Premillennial Tensions and Holistic Missiology” is 

helpfully informative for people uninformed about the eschatological views of Latin American 

Evangelicalism and of the Global South in general.  It is encouraging to see that 

Premillennialism has fostered holistic missiology throughout this part of the world. 

 While there is much to applaud in the book, there are a few weaknesses such as its 

brevity, scholarly nature, and lack of interaction with Amillennialism. Historic Premillennialists 

are still waiting patiently for a definitive work that defines and defends their brand of historic 

eschatology. An exhaustive work describing Historic Premillennialism’s use of Scripture, 



tradition, reason, and experience would greatly contribute to the millennial debate. The scholarly 

nature of the book may prevent the average reader from adequately reading, understanding, and 

judging the position. A reader may need more than a devotional understanding of Scripture and 

hermeneutics to appreciate the heart of the theology. Lastly, the predominant opponent within 

the millennial controversy is not Pretribulational Dispensationalism but Amillennialism. The 

authors do an adequate job of drawing people away from Pretribulational Dispensationalism, but 

they do not prepare their readers for an adequate discussion with Amillenialists. Despite these 

few weaknesses, A Case for Historic Premillennialism: An Alternative to “Left Behind” 

Eschatology offers a sufficient response to Pretribulational Dispensationalism and creates a 

dependable rationale for this eschatological system.  

 

 

 


