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“Mary in Scripture” 

 
 A bone of contention exists between Roman Catholics and Protestants concerning Mary’s 

role in biblical history. Roman Catholicism, throughout the centuries, has attributed a venerated 

state of honor to Mary that Protestants reject based upon biblical convictions. In discussing this 

doctrine, it is important to find our doctrinal basis from Scripture alone, the only inspired text in 

regards to doctrine and theology (2 Tim. 3:16). The thesis of this short paper is to show what 

Scripture expounds upon in respect to Mary, the mother of Jesus. In sections 973-975, the 

Catechism of the Roman Catholic Church says the following about Mary: 

By pronouncing her "fiat" at the Annunciation and giving her consent to the Incarnation, 

Mary was already collaborating with the whole work her Son was to accomplish. She is 

mother wherever he is Savior and head of the Mystical Body. "Finally the Immaculate 

Virgin, preserved free from all stain of original sin,…when the course of her earthly life 

was completed, was taken up body and soul into the glory of heaven, where she already 

shares in the glory of her Son's Resurrection, anticipating the resurrection of all members 

of his Body. We believe that the Holy Mother of God, the new Eve, Mother of the 

Church, continues in heaven to exercise her maternal role on behalf of the members of 

Christ. (276) 

Scripture nowhere teaches the doctrines of the Immaculate Conception, Perpetual Virginity, the 

Assumption of Mary, and that she is given the titles “Mother of God” and “Mother of the 

Church.”   

 The New Testament does not have numerous stories, allusions, or sayings of Mary within 

it’s pages. The goal of the passion narratives is not to present a theology of Mary, but the Gospel 

message of the life, death, and resurrection of Jesus Christ. The Gospels of Matthew and Luke 

open up with the genealogies that mention Mary (Matt. 1:1-17; Luke 3:23-48). It is an honor that 

the Apostles would include Mary, a woman, within their genealogies, but they did not show any 

special reverence towards her. Matthew also included Tamar, Ruth, Bathsheba, and Rahab. The 

next time Mary appears is when the angel Gabriel appears and prophecies the Incarnation of the 

Christ (Matt. 1:18-25;Luke 1:26-38). The foretelling of the miracle birth is very theocentric. 

Mary is certainly not the main focus of the Incarnation. Mary then goes to her cousin Elizabeth’s 

house to be with her until the birth of the John the Baptist (Luke 1:39-45). After John the Baptist 
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leaps in the womb, Mary begins to prophetically sing praise to God for the Incarnation and the 

joy she is experiencing (Luke 1:46-56). Mary again appears in the birth of Jesus (Matt. 2; Luke 

2:1-39). Again, the focus is on Christ. Not Mary. She appears twelve years later as Christ is 

found in the temple at the sides of the teachers (Luke 2:41-51).  

 The synoptic gospels mention Mary one other time. In one instance, Jesus mother and his 

brothers come to him because they believe he has gone mad: 

Someone told him, "Your mother and your brothers are standing outside, asking to speak 

to you." But he replied to the man who told him, "Who is my mother, and who are my 

brothers?" And stretching out his hand toward his disciples, he said, "Here are my mother 

and my brothers! For whoever does the will of my Father in heaven is my brother and 

sister and mother. (See also Luke 8:19-21; Mark 3:31-35). 

The reply of Jesus negates the doctrine of Perpetual Virginity. Mary could not have remained a 

virgin is she had other sons and daughters. The fact of Christ having other earthly brothers and 

sisters is also affirmed elsewhere in the synoptics (Matt. 13:55-56). From the text, it is clear that 

the brothers and sisters refer to other children born to Joseph and Mary after the birth of Jesus. 

Catholics argue that the “brothers” and “sisters” mentioned in these verses are Jesus’ cousins 

and/or Joseph’s children from a previous marriage. However, this view does not possess validity 

because the Greek words adelphoi (“brothers”) and adelphai (“sisters”) never refer to cousins or 

anything other than what they mean, actual brothers and sisters. Also, it is poignant to note that 

Jesus’ reply to his mother and family’s presence shows a level of apathy. Jesus' messianic 

mission takes priority even over familial loyalties. Lost sinners becoming adopted into God’s 

family took preeminence to his own family ties. Jesus did not give any special reverence to 

Mary.  

 In John’s Gospel, Mary is mentioned twice. The first instance is at the wedding at Cana 

(John 2:1-11). Mary comes to Christ asking him to meet a physical need. Jesus replies with 

“Woman, what does this have to do with me? My hour has not yet come. (vs. 4). He does not call 

her Mother, Mom, Blessed Mary, or Queen of Heaven. The Greek word for woman in this 

passage implies neither severity nor disrespect, but is an expression of polite distance. Scholars 

assert term’s modern-day equivalent would be “mam.” John mentions Mary one more time in 

this fashion when Christ is on the cross (John 19:26-27). He admonishes John to take Mary into 

his home and care for her. If Mary was such a pillar figure in the Church, why would she need 
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someone to care for her? Mary is mentioned one more passing time in Acts 1:14 as a normal 

member of the Church that was praying. The rest of the New Testament including the books of 

James and Jude (that was their mother!) do not mention Mary one time.  

 The doctrine of the Immaculate Conception says Mary remained basically sinless her 

whole life just as Christ. This doctrine cannot be deduced from any passage where Mary is 

mentioned. Mary herself said “And Mary said, "My soul magnifies the Lord,  

and my spirit rejoices in God my Savior (Luke 1:46-47).” The word soter (“savior”) literally 

means “deliverer.”  What would Mary need to be delivered from if she was not a sinner? 

Scripture also makes it very clear that all men and women are sinners under the condemnation of 

God (Rom. 1:18-3:23; Eph.2:1-5; 1 Cor. 2:14). How is Mary exempt from the general statements 

about all mankind? The Assumption of Mary, the doctrine that she did not die but was taken 

bodily into Heaven, cannot be deduced from any biblical passage. Scripture is clear that people 

are not taken into heaven or Raptured until Christ’s Second Coming AFTER the resurrection of 

the dead (1 Thess. 4:13-17; 1 Cor. 15). Mary’s assumption or Rapture into heaven would 

chronologically contradict Scripture itself. In regards to Mary being called the “Mother of God” 

and the “Mother of the Church,” Scripture nowhere makes these claims. The Bible calls Mary 

the “Mother of Jesus,” but gives her no other special title. Clearly, she was the earthly mother of 

Jesus. Loraine Boettner says “As His human nature had no father, so His divine nature had no 

mother.”  

 Scripture nowhere supports any of the Catholic doctrines such as the Immaculate 

Conception, Mary’s Perpetual Virginity, and the Assumption of Mary. The Bible nowhere calls 

Mary the “Mother or God” or the “Mother of the Church.” Clearly, Roman Catholicism is at 

odds with biblical truth and should repent of this false teaching concerning Christ’s mother.  

 

 

 
 


